G. Atanasov. Topographie liturgique et reconstitution d’une possible liturgie
stationnale (eraciaxy) dans la Zaldapa paléochrétienne au Vle siecle

G. Atanasov. Liturgical topography and reconstruction of a possible
stational liturgy (eractakn) in the early Christian Zaldapa in the 6th
century
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Zaldapa is the largest Romano-Byzantine city located
within the provinces of Scythia and Moesia Secunda.
Its fortified area covers approximately twenty-five
hectares, and two districts outside the walls developed
to the northeast and east of the fortress. Historical
research, aerial photographs, satellite imagery, and
LIDAR surveys reveal a densely built city with a well-
organized road network.




History of akchaeological exta atioh‘é in Zaldap
1906 —1906 —\K. Shkorpi, the piQneer of Bul

2000 - P of S. Torbatov makes field observations presented in the/book The Late Antique City of
Zaldapa
2015 — 2019 —he team of Prof. D.Sc. Georgi Atanasov /Silistra/ Assoc. Prof. Dr. V. Yotov /Varna/ Dr. .
Valeriev /Dobrich/ begin the study of the Episcopal Basilica No./3 with the Episcopal Palace, further
study Basilica No. 1 and buildings near the North Gate..
2018-2021 —An international team led by Prof. G. Atanasov, Prof. N. Baudry /Quebec — Canada/,
Assoc. Prof. Al. Milanova /SU “St. Clement of Ohrid”/, Assoc. Prof. D. Moreau /Lille — France/ Dr. B.
Barek /Strasbourg — France/, Dr. Y. Valeriev /Dobrich/, Arch. Dr. Elio Hobdari begin the study of the
Christian Basilica No. 2, the North Gate and the approach to the Water Reservoir.

2019-2026- _the team of Prof. G. Atanasov, Dr. Al. Harizanov from NAIM- BAN, Assoc. Prof. Al.
Milanova from the SU “St. Kliment Ohridski” and D-r EIl. Hobdari and are studying the tetraconchal
church with mosaic panels, unique for the provinces north of Hemus.




The stational liturgy was one of the most important forms of liturgical
life in major Christian cities between the 4th and 7th centuries. It did not
consist of separate services celebrated in different churches, but rather a
single celebration that unfolded progressively in several sanctuaries
throughout the city. The bishop, accompanied by clergy, monks, and the
faithful, led a procession linking various churches, martyria, relic sites,
and sometimes sacred springs. Each stop constituted a statio, where
prayers, Scripture readings, psalms, and hymns were celebrated. In this
way, the entire city became a single liturgical space.

La liturgie stationnale est I'une des formes les plus importantes de la vie liturgique dans
les grandes villes chrétiennes entre le I'Ve et le Vlle siecle. Elle ne consistait pas en des
offices sépares celebres dans différentes €glises, mais en une seule célébration qui se
deroulait progressivement dans plusieurs sanctuaires de la ville. L'évéque, accompagne
du clergé, des moines et des fideles, conduisait une procession reliant plusieurs églises,
martyria, lieux de reliques et parfois des sources sacrees. Chaque arrét constituait une
statio, ou ¢étaient célebres des prieres, des lectures de I'Ecriture, des psaumes et des
hymnes. Ainsi, toute la ville devenait un espace liturgique unigue.



The main information concerning
this  practice comes from
Jerusalem and Constantinople. In
Jerusalem, the most valuable
testimony is that of the pilgrim
Egeria, who describes the
processions between the
Anastasis, Golgotha, the Mount of
Olives, Gethsemane, Bethlehem,
and other sanctuaries. Her account
shows that by the end of the
fourth century, the stational liturgy
was already perfectly organized.
Later, the Jerusalem Lectionary
established the order of the
celebrations and processions.
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Exemple d'itinéraire pour la
liturgie stationnaire a Jérusalem
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In Constantinople, the
situation IS even Dbetter
understood thanks to the
Typikon of the Great Church
and the Asemanian Typikon.
Although  the  surviving
manuscripts are later, they
reflect a much older tradition,
dating back essentially to the
6th century. They show that
major festivals were not held
solely in Hagia Sophia, but In
several churches linked by
processions. It was this
organization that led John
Baldovin to define the concept
of "urban liturgy," where the

entire city becomes a sacred
CNnAaCA
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EXAMPLE OF A STATIONAL LITURGY ROUTE
IN CONSTANTINOPLE (after J. Baldovin)
Stations (staseis) and processional route
@ Main station (stasis)
® Other churches and monasteries

—>» Processional route (approximate)
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Exemple d'itinéraire de la liturgie stationnaire a
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Constantinople
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Ivo Topalilov, In a few
sentences, proposes a two-way
sacionary liturgy In
Philippopolis. The procession
starts from the cathedral /Ne3/,
passes through the eastern gate
INe9/ and  reaches  the
martyrium of the 38 martyrs
INed/. In my opinion, it is
logical that the return route
should be the same, including
the Dbishop's residence /?/ -
domus Eirene/Ne 10/




Sample itinerary of the stationary liturgy in Abila, Jordan. This method is not entirely
new. Cheryl Eaton has already used it for the city of Abila in Jordan. Relying solely on
the archaeological remains—the street network, several churches, an episcopal

complex, religuaries, and liturgical spaces—she offered a convincing reconstruction of
a stationary liturgy, despite the absence of written sources. This approach provides a
useful model for the study of Zaldapa.
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The Zaldapa fortress has three main entrances and one additional one. A
wide, paved street leads from the north gate, runs through the entire
town, and connects to the southwest gate. ,This street is the town's main
thoroughfare. A second main street also ¢onnects the north gate to the
southeast gate. These two ‘\axes structure the urban space. A third
Important street connects the small west gate to the southeast gate
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What immediately catches the eye Is

the distribution of the main churches.

The three most important sanctuaries in
Zaldapa are located directly along the
main street. Near the north gate stands ‘V/
the monumental Basilica No. 2. In the

center of the city is the cathedral
basilica No. 3. Near the southwest gate W L

rises Basilica No. 1. The two other pasNg
large churches—Basilica No. 5 and the D N
tetraconch —are situated on the second veas
road connecting the north gate to the '
southeast gate.Such an arrangement is
remarkable. In most early Christian=za
cities of Scythia, basilicas are scattered
throughout different districts. In
Zaldapa, on the contrary, they are
aligned along the two main
thoroughfares. This layout naturally
facilitates the  organization  of
processions connecting several
sanctuaries.




Cathedral basltiica NO. s /61X21 M/ OCCUPIES a central place In this
system. Built in the 6th century on the ruins of an older church, it likely
became the cathedral when Zaldapa is mentioned as an episcopal see. It
has a large atrium opening onto the main street, an episcopal residence,
and, most importantly. The crypt of the former church No. 4 from the enc
of the 4th century with an area of 30 m3 and 3 sections 1s the largest in
Bulgaria. The crypt of the basilica No. 3 - 3.80 x 2.50 x 2.46 m. is the
best preserved




» Basilica Ne 3 was studied from 2014
to 2019 by the Prof. G. Atanasov’s
team.

» It’s one of the largest and the most
representative early Christian churches
In Bulgaria and the Balkans with a total
h of 21 m.




the crypt of Basilica No. 3

vestibule chambre 2

173.45

PR

chambre 1




Basilica No. 4 - the end of
the 4th - 1/2 of the 5th c.
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Basilica No. 1 /28x17 m/, located near the southwest gate, also has a crypt beneath the
altar. A mosaic panel is located on the bema above the crypt. There is also an ambo of
the Constantinopolitan type. These features suggest that this church may also have
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The tunnel relying directly on its atrium au grand réservoir constitutes a particularly
interesting element. Dans plusieurs régions du monde byzantin, des sources ou des
bassins furent transformés en hagiasmata, c'est-a-dire en lieux associ€s a une eau
considerés comme bénite ou miraculouseuse. Il n'est donc pas impossible que le
réservoir de Zaldapa ait regu une fonction comparable au Ve siecle. Si cette
hypothese est exacte, la basilica n® 2 aurait constitue une étape importante lors des
processions religieuses.

Dasyimka Ne 2
ATpUYM




The city's two other churches complete this arrangement.
Basilica Ne 5 The city's two other churches complete this arrangement.

Basilica No. 5 is located near the southeast gate, on the second main
thoroughfare.
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The city's two other churches complete this arrangement. Basilica No. 5
IS located near the southeast gate, on the second main thoroughfare.
Tetraconch. lies slightly further north. Both also date from the 6th century
and are directly connected by the main eastern street. Although smaller in
size, they could easily be incorporated into certain liturgical celebrations,
particularly A Y e W T

during special feast days.
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Based on archaeological data, several routes
can be proposed.The first seems the most
likely. Participants in the procession could
gather at the main north gate. Christians from
the surrounding area, neighboring districts,
monks from the rock-hewn monasteries, and
guests of the Tropeum Trajani could go
there. Then, all together, along the main street,
they would gather in the square in front of
Basilica No. 3, the cathedral. The bishop
would celebrate the main Eucharistic liturgy
there, as well as the veneration of the relics
kept in the crypt. Afterward, the procession
would continue to Basilica No. 1, near the
southwest gate. This was also an important
stop, where the veneration of the relics in the
large crypt took place. It Is possible that the
procession would continue through the
southwest gate, outside the fortress, along the
southern wall
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Several of K. Skorpil's plans, which include contour lines, show that despite the steep slope of the
land to the south, it is relatively flat in front of the southwest gate. Further east, in front of the
southern rampart, a deep ditch approximately 3 meters wide was dug. This ditch reaches the
southeast gate and then continues northward along the eastern rampart. Between the ditch and the
eastern rampart, a berm approximately 4 to 5 meters wide was thus formed, allowing the
liturgical procession to pass easily between the two gates.
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Several of K. Skorpil's plans, which include contour lines, show that despite the steep slope of
the land to the south, it is relatively flat in front of the southwest gate. Further east, in front of
the southern rampart, a deep ditch approximately 3 meters wide was dug. This ditch reaches the
southeast gate and then continues northward along the eastern rampart. Between the ditch and
the eastern rampart, a berm approximately 4 to 5 meters wide was thus formed, allowing the

liturgical procession to pass easily between the two gates.
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Next, through the southeast gate, the
procession proceeded along the other
main street to Basilica No. 5, the next
stop. From there, it turned north and
reached the tetraconch, another
Important station with rich architecture
and decoration. The procession
continued north to the north gate. After
the square near the north gate, the
procession could visit Basilica No. 2,
which also has a crypt and a connection
to the sacred spring. From Basilica No.
2, still following the main street, the
procession reached Basilica No. 3. This
IS where the stationary liturgy ended,
where It began.
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Of course, we shouldn't assume that all churches were
visited during every celebration. The examples of
Jerusalem and Constantinople show that routes varied
according to the major feasts of the year, the
commemorations of martyrs, or special circumstances.
It is therefore likely that several liturgical routes
existed in Zaldapa.

For example, a round-trip route for Epiphany is
possible. This fixed, two-way route could also have
connected the two largest churches in the city: the
central basilica No. 3 and the basilica No. 2, known as
the "luxurious" basilica. If the tunnel leading to the
basin in front of the atrium was interpreted as a source
of holy water—the hagiasma—it is possible that it
served a similar purpose. Other round-trip routes are
also possible. For example, for the patronal feast of
Basilica No. 1, where the feast of the martyr resting in
the crypt is also celebrated, the route could be as
follows: episcopal complex — basilica — crypt —
return to the cathedral. This could also correspond to
the order of the liturgies dedicated to the patron saints
of the various churches of Zaldapa, by analogy with
practices attested in Jerusalem, Thessaloniki, and other
early Christian centers.
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However, a degree of caution is warranted.No ancient text directly A O
describes a liturgical procession in Zaldapa. Our reconstruction is

. ! 20,
based solely on currently available archaeological data: the T s
";;TE&}‘ M

uuuuu

the churches, and the presumed hagiasma. These elements do not
constitute definitive proof, but they form a coherent and logical ®
whole that allows us to propose this hypothesis. In conclusion,
Zaldapa now appears as one of the most interesting examples in the
Balkans for the study of liturgical topography.The urban
organization, the large number of churches, their arrangement along
the main thoroughfares, the presence of crypts intended for relics,
the probable existence of a hagiasma, and the role of the cathedral
form an exceptional whole.Although they do not yet allow us to
definitively affirm the existence of a stational liturgy, these
elements make this hypothesis highly plausible.

Thus, Zaldapa could constitute the first example in Bulgaria and the
provinces of Scythia and Moesia Secunda where archaeological
data allow for a comprehensive reconstruction of an urban liturgical
topography, inspired by the great models of Jerusalem and
Constantinople.If a stationary liturgy existed in Zaldapa, probably
also in Tropeum Trajani and Istria, in the 6th century, then it was
obligatory in the capitals of Tomis, Marcianopol, and Odessos,
which boasted more than 8-10 churches, cathedrals, martyria, and
episcopal residences.



And as an addendum, a question for my &
colleagues!

1. In the atrium of Basilica No. 3, |
discovered a child’s burial in a
contracted position (hocker), placed on a
well-fired slab. Beneath it was a pit .
containing several pottery fragments. | &
have consulted colleagues here and in ¢ =
Romania, but dating has proven
Impossible, with proposed dates ranging
from the Late Bronze Age to the 5th—6th
centuries AD.

2. South of the basilica’s atrium, there is
a second burial in a contracted
position—albeit at a higher level—of a
young woman whose knees rest upon a
fragment of a broken amphora, which |
subsequently reassembled!Does anyone
have any idea about the dating of the
pottery from the pit beneath the child’s
burial, or about the date of the ; &
amphora—specifically, what would be/‘
the earliest and latest possible dates? J
| hope you can help me?!
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